A'NEW CHRISTIAN APOLOGY.
By RENDEL HARRIS, M.A,, LitT.D., D.THEOL., ETC.

CURATOR OF MANUSCRIPTS IN THE JOHN RYLANDS LIBRARY.

LL students of early Christian literature are familiar with the
recovery in modern times of the lost 4pology of Awristides,
an oration which was presented to or recited before one

of the Roman emperors by an Athenian philosopher, probably on one
of the Imperial visits to the East. It will be remembered that the
discovery was almost of the nature of a romance, for after a fragment
of the lost book had been published by the Armenian fathers at
Venice, and ‘the Syriac translation of the original had been found by
myself on Mount Sinai, the Greek text itself, slightly modified, was
found embedded in the Christian novel which passes under the name
of the history of Barlaam and Joasaph : this discovery, due to Dr.
Armitage Robinson, raised research into the region of romance in
more senses than one.

Since then portions of the original Greek text, not borrowed by a
novel writer,{but detached from the Apology itself, have been coming
to light among the papyri which have been exhumed from the ruins of
Oxyrhyncus, where so much of the remains of Christian and of Pagan
literature has been found. And so the romance in research continues
and the unexpected persists in happening. But it will be admitted
that the highest point touched in this particular quest and recovery
was the identification of the major part of the lost book in the pages of
Barlaam and Joasapkh. Our first flight took us to Venice, our
second to Sinai, the last to St. Saba. As one discovery commonly
leads to another it will be profitable to recall some of the main features
of the composition of that story. The place of its production, as we
have suggested above, was probably the Monastery of St. Saba, not far
from Jerusalem in one direction, nor from the Dead Sea in another.

The author was, on the same supposition, the famous saint and
355
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great Christian philosopher, known as John of Damascus. John of
Damascus, then, in the eighth century, is, very nearly, the first religi-
ous novelist ; and if we make exceptions of those stories of Peter and
Paul which go under the name of the Clementine Recognitions, we
may call Barlaam and Joasapk the first Chrishan romance. From
one point of view it might equally be called a Buddhist novel, for the
young hero, whose spiritual adventures are recited, makes a Great Re-
nunciation in the Buddhist manner, is himself described as an Indian
prince, and quotes folk-tales for which there are Indian parallels. He
is converted to the Christian faith by a monk from far-away Egypt,
disguised as a pedlar, who under the pretence of showing the young
prince a priceless pearl which he possesses, offers him the Pearl of the
Faith, and persuades him to its acceptance. The natural result of the
conversion of the prince is an upheaval in the palace ; fruitless attempts
are made to win him back to paganism, equally fruitless efforts to raise
a hue-and-cry and capture the monk pedlar, who has now slipped
away, and gone off to his original hermitage. The way in which the
Apology of Aristides is introduced is very ingenious. An agent is
found by the officials of the palace, whose personal appearance closely
resembles that of the lost monk Barlaam ; his name is Nachor, and he
1s instructed to defend the action of the young prince, and the faith
which he has embraced, before the wise men and philosophers of the
Court, the king himself and the young prince being present ; he is to
make such a poor exposition of the Christian faith that the young
prince will be ashamed of his teacher, and will disown him and his
teaching. As it happened, however, the royal proselyte detected at
once that the pseudo-monk Nachor was not his friend Barlaam, and
sent him a private message that unless he performed the part of De-
fender of the Faith adequately, he would himself tear out his heart
and his tongue. Under this pressure, what could Nachor do but
change his prepared discourse, and recite a more convincing composi-
tion, to wit, the whole of the Apology of Aristides, with conlusion
to the assembly of Pagan philosophers, justification of the young prince,
and ultimate conversion of the whole Kingdom to the allegiance of
Christ 2 And itis all so beautifully told that the tale went forth into
all lands, and the monk Barlaam and his princely convert Joasaph
passed into the calendars of all churches. We have it, at last, in the
modern form, in the Loeb Library, translated by Woodward and
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Mattingly, Greek and English side by side, the latter an excellent re-
production of the Greek.

A close examination of the story shows that the Apology of
Aristides was in the mind of the writer from the start, that it is the
nucleus of the whole romance, round which the dramatic action is
developed. If we keep this in mind we shall now be able to ask our-
selves some very interesting questions.

We have pointed out that our literary artist in the Convent of St.
Saba had on his shelves one of the great Christian Defences, and
made great artistic use of it. But this suggests at once the possibility
that some other Apology might be similarly used. For example,
there was an almost contemporary Apology, presented, perhaps, to the
very same Emperor by Quadratus, the Bishop of Athens. Why
should not St. John of Damascus, or some other literary genius of his
school, have written another novel with Quadratus or some similar
Apology for its nucleus, and so repeat (or it may be anticipate) the
success which occurred with Aristides? And why should not some
others of the many fictitious canonizations of the Church be traced to
a similar literary origin to that of St. Barlaam and St. Joasaph ?

We begin our quest by observing a curious collocation in the
calendar in the neighbourhood of Barlaam and Joasaph. These two
saints are, of course, revered together, for who would make two
celebrations where there was such a fellowship between them as the
novel records ? (One might almost as well disjoin Cosmas from his
twin-brother Damian.) The day of their celebration is the 27th
November. If we imagine ourselves to be sufficiently pious to revere
all saints to whom the Church introduces us, we might recall that
before we reach SS. Barlaam and Joasaph, on a preceding day (say
the 24th November or the 25th, for calendars vary slightly), we should
have celebrated the Festival of St. Catherine of Mt. Sinai. We
should not omit to notice in the same conjunction that John of
Damascus is honoured at the same time of year. The Basilian
Menology says 29 November (the ordinary Synaxarist says 4 Dec-
ember). The sequence of the festivals (25, 27, and 29 November),
leads naturally to the supposition that they belong to the Calendar of
St. Saba, and may be regarded as a special contribution of that
monastery to the Menology or monthly register of the Saints. But
how does Catherine come into the same boat with John of Damascus
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and his protégés St. Barlaam and St. Joasaph? We propose to
show that the story of her martyrdom is drawn upon the same lines as
that of Barlaam and Joasaph. We shall find the saint engaged in
the defence of the Faith before an Imperial audience and a ring of
philosophic opponents, whom she confutes by the very same method as
was employed in the other romance ; she borrows or imitates one of
the lost Christian Apologies, and it becomes in her hands an irresist-
ible weapon.

Let us then briefly follow the story of St. Catherine, as it is told
by Symeon the Metaphrast (see Migne, Patrologia Greca, tom. 116),
or in actual MSS. preserved on Mt. Sinai and elsewhere, and let us
see if we can dissect out the A4pology whose existence we suspect.

Catherine, then, is known as Aikarepiva (Ecaterina) among the
Greeks, which becomes by a common vocal equivalence ‘Exarepiva
(Ecaterina) as in the name of the Russian town of Ekaterinoslav.
The monogram of the Convent as it appears on their flag or on the
monastic possessions is always AIK which the monks explain as an
abbreviation of ‘Ayia Karepiva, in the same way as the Zoly Wisdom
of Constantinople becomes 4ya Sop/ia. But this is obviously wrong,’
and we may content ourselves for the present by saying that her name
s A7 Katerina, ov Ekaterina, and that it has nothing to do with
kaBapds, and has no mirror in itself of her pure soul’ Catherine,
then, lived in Alexandria in the days of the impious Emperor
Maxentius. The editors of her story say, correct this to Maximin,
for the latter had lordship of the East, and the former of the West.
The saint is thus assigned by tradition to the beginning of the fourth
century. Maximin comes to Alexandria and issues a proclamation
for a great sacrificial display in honour of the immortal gods. Catherine
would have no part in the pagan orgy, but sent to the Emperor to say
that she desired an interview with him, which being conceded she
began at once to denounce idolatry, and to quote good authors in
support of her position. It looks as if we had drifted at once into the
Apology that we are in search of. She begins by taking what is
called the Euhemerist position, so named after the Greek philosopher

! The same explanation in Raynolds, D¢ Romane eccl. Idol., lib. i.,
c. v. 28,

*The Legenda Aurea has another explanation : *‘ Katherina dicitur a
catha quod est universum et ruina, quasi universalis ruina!"”
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Euhemerus, who maintained that the gods were only dead men
glorified. She quotes Diodore, and then Seruch® who is said to be
spoken of &y one of your own kistorians, and then Plutarch. The
impression made upon the Emperor is overwhelming. As he cannot
answer her himself he summons a congress of some fifty pagan doctors
to confute her. Their chief spokesman undertakes the task of counsel
for Olympus, and intimates to the Emperor that he may expect some
sport from the confutation of the little woman.

He quotes a line or two from Homer and Orpheus, and the saint
picks up the offered thread and gives adverse testimonies to idolatry
from those same writers and others. Apparently we are now in the
Apology again. The saint puts successively into the witness box,
Homer, Orpheus, Sophocles, the Sibyl, Apollo (apparently from a
Sibylline oracle), and Plato. The orator on the other side is con-
founded. None of his companions ventures to assist him.

They confess their faith in Christ and go willingly to a martyr's
bonfire which the angry tyrant kindles for them. This takes place on
the 17th November. The tyrant then tries to win over Catherine by
blandishments, for she is of royal blood and affirms herself to be the
daughter of the Emperor who preceded him?  When his caresses and
allurements and offers of marriage are of no avail, he tries torture,
which is equally futile, and finally throws her into prison to await a
second trial.

Meanwhile the Empress Augusta, who had heard what had
happened, desired a personal interview with Catherine, and persuades
the field-marshal Porphyro to take her to the prison.  She is convinced
by the saint of the Christian faith and verity. Catherine remains in
ward for twelve days, fed miraculously by a dove, and visited

! So in the LXX. in Hebrew Serug. We note in passing that Serug,
who here comes on the scene, is the father of Nahor whose name is given
to the defender of the faithin the Apology of Aristides. Again we suspect
a common tradition of authorship.

?In Cod. Paris, 38094, she is said to be * filia Cosz4i regis, quee post
mortem patris remansit in palatio cum parentibus suis. Who is Costhius?
Isitan abbreviation? Oris it Chosroes? The metrical life of St. Catherine
printed by Halliwell says :—

* Hur name ys clepydd Kateryn
The kyngys doghtur of Constentyne
Of Alysaundur, as seythe the Latyne."”
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celestially by Christ himself, whose spiritual bride she had deter-
mined to be. Meanwhile, the prefect of the city, whose name is
said to be Chrysasadem,' had devised a machine with many wheels,
and emitting a horrible noise, into which the martyr was to be cast.
She escapes miraculously from the new and noisy motor-car, and the
enraged Emperor turns his wrath upon his wife Augusta, whom he
consigns to horrible torture. Her martyrdom is followed by that of
Catherine, who is led out of the city to be executed, after a brief space
allowed her for prayer and for intercession on behalf of * all this foolish
people : let them take example, pattern, lead them to Thy light.’

Her head was removed, and then two concluding marvels ; the
spectators saw milk flowing instead of blood (they are said by physio-
logists to be closely related), and a band of angels appeared who took
the body of the saint and carried it away to Mount Sinai.

So ends the tale : the last sentence about Mount Sinai is at the
first glance an addition, the germ of a new legend, which will presently
result in the discovery of the body on the Holy Mountain, and its de-
position in the Chapel of the Burning Bush in the Sinai Convent,
where the faithful are still privileged to approach the shrine, and on
high occasions to behold the exquisitely jewelled hand and headgear
of the patroness of the Convent.

But we must not too hastily assume that the reference to Mount
Sinai is an addition to be dissected away. There is another explana-
tion for it. The concluding prayer of the saint was an appeal that her
body might never be found ; and how does this consist with a trans-
lation to Mount Sinai ? The answer is that the prayer requires a
fulfilment in the manner of Moses, ¢ whose sepulchre no man knoweth " ;
and Moses naturally suggested Sinai. The contradiction which lies
on the surface of the narration disappears when we look beneath it.
The finding of the body is a misunderstanding ; the body was there
that it might zo¢ be found.

The story of the tortures inflicted on the saint and the Empress is
conventional hagiology ; it does not rank with the rest of the tale ;
and we come back to the extracts from the lost 4pology (is it Qua-
dratus ?) upon which we have stumbled, and try to reduce them into
order and where necessary to furnish them with explanations.

We begin, then, with Diodore. The saint says that your Majesty

1'The Latin texts suggest Chursates.
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(& Bagi\ed, as in the opening of the Apology of Aristides) ought
at least to have recognised the folly of idolatry, by noting what Dio-
dore, one of your own wise men, says as to the origin of the so-called
immortal gods. He tells us that the gods are men and were called
immortal for benefits which they had conferred. They had proper
names and ruled over cities and countries. Ignorant men called them
divine and revered them as immortal.

Catherine is quoting freely from Diodore’s A7story,! Bk. 1., c. 13,
the very same passages which are transcribed by Eusebius in his
Preparatio Evangelica (Bk. 11, c¢. 1). We observe that she is
frankly Eukemerist, a dangerous doctrine at first sight for one who
worships the Crucified Man as the True God. She quotes Diodore
because Diodore quotes Euhemerus. If, however, Diodore quotes
Euhemerus, it is because Euhemerus quotes from Hecateus of Abdera.
An extract from a recent writer will explain what we mean. Drach-
mann, in his just issued work on Atkeism in Pagan Antiguity, tells
us * Euhemerus published his theological views in the shape of a book
of travel, which was, however, wholly ficion. He relates how he
came to an island Panchaia, in the Indian Ocean, and in a temple there
found a lengthy inscription in which Uranos, Kronos, Zeus, and other
gods recorded their exploits. The substance of the tale was that the
gods had once been men, great kings and rulers, who had bestowed
on their peoples all sorts of improvements in civilisation and had
thus got themselves worshipped as gods. . . . Eukemerus had an
immediale precursor in the slightly earlier Hecateus of Abdera,
who had set forth a similar theory, with the difference, however, that
he took the view that all excellent men became real gods. . . . At
Rome in the second century Ennius translated his works into Latin,

1We may compare Acta Catherine, c. 4: ¢noi yap éxetvos,
avBpwmous 8¢ Tovs feods elvar Méywv, xal 6. edepyesias Twas afavaTovs
ovouaaOijvas, (aTopet O¢ kai (dias avTovs ovoudTwy éaynrévas wpoayyopias,
kai Twvov dpfar ywpdy Te xal mwohewv ' 'Ayvoia 8¢ mhavnfévras ¢nal
Tovs avBpamovs feovs 8¢ alTols xalégar xal dbavacias mepiSaleiv
aEwdpare with Diod. 1. 13, ap. Euseb., Prep. Ev., ii. | : Tovs 8¢ feods
avBpwrovs pév vmrapEar GvnTovs, Sid 8¢ civeaw kai xowny avlpdTov
evepyeoiav Tuyelv Tijs dfavacias: @v éviovs kai Paotheis yevéolar®
uebepunvevouévwr 8¢ adbTdy Tivas pév opwripovs Urdpyew Tols odpavols,
Tivas 8¢ idiav éoynrévar mpoanyopiav. Diodore quotes Euhemerus to the.
same effect in Euseb., Praep. Ev., i1, 2, p. 59.

24
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and as late as the time of Augustus ez author suck as Diodorus,
in his popular history of the world, served up Eukhemerism as the
best scientific explanation of the origin of veligion.” Catherine,
then, is a disciple of Hecataus, at two removes.

Catherine then proceeds from Diodore and his Euhemerism to
quote an anonymous historian of your own, i.e. a Pagan historian, who
affirms that Serug is the first inventor of the Greek religious system.
At first sight again, this is perplexing. What Greek historian ever
wrote about Serug ? 'We cannot find it in Josephus nor in Eusebius,
and indeed neither of these could adequately be described as one of
your Greek wise men who wrote history.?  Bearing in mind, however,
that Catherine has struck the note of Euhemerism, and recalling that
the real founder of Euhemerism is Hecateeus of Abdera, and that
Hecataeus wrote a history of Israel and of Egypt, including the life
and times of Abraham, we may fairly say that it is probable that the
reference to Serug (who is Abraham’s greatgrandfather) and his in-
cipient idolatry, is due to Hecateeus. The quotation which Catherine
makes shows conclusively the hand of the Euhemerist. Whenever,
says she, any man had done a notable deed, it was the custom to
honour him with statues ; ancestors, too, who deserved commemora-
tion were also turned into immortal gods, and received honours and
sacrifices. 'We shall presently come across another trace of the use of
Hecateeus.

Catherine then introduces ‘another of your wise men’ to the
imperial consideration. This time it is Plutarch. Does he not say
that the worship of images is an error? She then challenges the
Emperor to acknowledge Christ as the True God, who gave him his
Empire and his life itself. He it is who is the eternal and immortal
God, who became man in the last time on our account, endured the
Cross and death to raise us from the death of disobedience.

! Eng. Trans., p. 111.

? John Malala (Bk. II., p. 53), to whom we shall have to give closer at-
tention presently, says that it was Serug, of the tribe of Japhet (a mistake for
Shem), who was the author of idolatrous Hellenism, according to Eusebius :
but the editors of Malala and of Eusebius point out that Malala must have
made a mistake. He has a similar wrong reference in Bk. IlI., where, in the
opening sentences, Abraham talks like a Euhemerist to his father Terah, who
makes images which are dydiparta dvfpimrwy TefvnriTwr, and when he

has finished the discourse, he smashes Terah’s statuary, as Ewsebius tells us.
Evidently another bit of Hecateeus : for Eusebius read Eu/emerus.
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Atfter an interlude, in which the wise men of the Court are brought
forward as defenders of Hellenism, to make through their chief spokes-
man certain futile references to Homer and Orpheus, Catherine pro-
ceeds. She brushes Homer and Orpheus on one side, and appeals
to your wise Sophocles, who tells us that ‘there is one God, the
Maker of heaven and earth and seas. We mortals have in error
erected to them statues of wood and stone, of gold and ivory : we
think it piety to offer them sacrifices and to hold solemn assemblies in
their honour.’

It is easy to restore this supposed extract of Sophocles into regular
metrical form ; when we do so we find that we have nine lines of Greek
verse, which are quoted by Justin (or someone who passes under his
name), in his Cokortatio ad Gentiles (c. 18), and again in the De
Monarchia (c. 2): by Clement of Alexandria in the Protrepticon
(p. 63), and in the fifth book of the S¢zomateis (p. 717) : by Eusebius
in the thirteenth book of the Pracparatio Evangelica (p. 680D), and
others. They all refer to Sophocles as the author ; but we observe
(i) that they are all quoting common matter, that is, from a common
source ; (ii) that the sourceis Euhemerist in origin, for the worship of
gods many as distinct from that of the One God is said to be an error
of mortal men, who erect their statues and decree their festivals ;
(iit) Eusebius, who knows more than the rest, tells us that the quotation
is from Hecateeus, the historian who wrote on Abraham and on Egypt ;
(iv) so does Clement of Alexandria, from whom Eusebius may have
derived his information.

We may reasonably infer that all these authorities reduce to
Hecateus, whatever may become of Sophocles. And, as we have
already noticed, Hecateeus is the spiritual father of Euhemerus, whose
method Catherine is following so closely.

Her next appeal is to the Sibyl, the wisest among women. Does
she not speak of one who is to come to this earth free from error and
able to relieve men from incurable ills ; one that shall meet with envy
and with scorn and be hanged in derision ? Does not this convince
thee, Emperor ? She adds to the wisdom of the Sibyl the truthfulness
of Apollo, an oracle of whom she proceeds to quote. It tells of one
who 1s mortal and immortal, God and man ; one that suffers all
things, including the Cross, one that knows how to weep and one
that can feed five thousand ; my Christ, says the supposed Apollo,
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the God who was outstretched on the tree, and raised again to His
primal heaven.

Catherine having finished her quotations from supposed pagan
teachers, poets and prophets, makes a rapid summary of the Christian
religion, its Founder’s true nature, His sufferings and His resurrection,
the descent of the Spirit, the mission of the Apostles, etc. She ends
with the Evangelical appeal, ‘ Come unto Me." You have heard
Plato’s testimony ; Orpheus’ lyre, which moves inanimate things, has
sounded in your ears: the truthful Apollo has spoken to you by
oracle. All ground of unbelief has been cut away.

So ends the apologetic matter which Catherine brings forward.
It requires careful study, for it is clear that there is method in its col-
lection ; it is not the haphazard quotation of hostile matter, such as
we commonly find in martyrologies. The Euhemerist thread which
we find running through the composition deserves special notice ; one
can imagine how forcible such an appeal would be to an Emperor
like Hadrian who actually decreed divine honours to his favourite
Antinous.!

Now let us leave for awhile the suggestion of Euhemerism in the
supposed embedded 4pology, and pass on to the question of the re-
lation of the document which records the Passion of Catherine to the
romance of Barlaam and Joasapk. It will be remembered that we
pointed out a suspicious collocation of festivals in the Greek Calendar
in the sequence of Catherine, Barlaam and Joasaph, and John of
Damascus. When we read the Acts of S. Catherine side by side
with Barlaam and Joasapk, we arrive at the surprising result that a
great part of the Catherine story is reproduced, with slight variation,
in the story of the Indian prince and his teacher—and a careful ex-
amination will show that Catherine is the earlier story of the two,
which has been reproduced in Barlaam and Joasapk. This, then,
is our second proposition, following on the first (viz., that Catherine
Euhemerises) ;

The story of Catherine has affected, as regards many passages,
the narration in Barlaam and Joasapk.

Take, for example, the opening of the A cta, where we have, first
! The question will arise whether Euhemerism is not involved in the

Teaching of the Apostles, where we are advised to be very much aware of
things offered to idols, because it is a worship of dead gods.
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of all, the arrival of the impious Emperor (Maxentius or Maximin, or
whoever he may be) in Alexandria, and the decree for a universal
festival and sacrifices in honour of the immortal gods. Official letters
are sent all over the country-side, and as a result one might see the
populace streaming into Alexandria, fearful of the punishment attached
to the neglect of the imperial injunction, and bringing with them, each
man according to his ability and his good-will to the gods, sheep and
oxen or lesser animals for sacrifice. They were stirred to emulation
by the Emperor himself, who contributed 130 oxen to the sacrifices,
and who hastened to the temple, followed by Senators and officials,
high and low, rich and poor. The city resounded with the lowings of
the victims and the air was polluted by the reek of their burning.

Now turn to the story of Barlaam and Joasaph : we shall find
that when the young prince is born, the long-desired heir to King
Abenner, a universal sacrifice to the gods is decreed in thanksgiving for
the birth of the prince.

The King sends everywhere to gather the multitude to the birthday
festival, and one might see them streaming together, animated by fear
of the King, bringing suitable offerings according to each man’s ability
and his goodwill toward the King. They were stirred to emulation by
the example of the King himself, who had contributed oxen very many
and very fat to the ceremonies.

Evidently this has been adapted from the Acts of Catkerine.
We notice in the next place, that when we come to the last stages of
the Barlaam and Joasapl story, when Theudas the magician un-
folds his scheme for the temptation and overthrow of the young prince,
a general sacrifice is again appointed. Royal letters are sent every-
where to summon the multitude, and again you might see them stream-
ing palace-wards with offerings of sheep and goats and other cattle.
The King makes for the temple, taking with him 120 oxen for sacri-
fice ; the whole city re-echoes to the lowing of the beasts, the very air
was polluted with the reek of the sacrifices.

It is evident that the author of the Komance has drawn upon the
Acts in two separate situations where a royal sacrifice is called for :
the second of the situations is quite artificial, for there was not the
least reason for a thanksgiving to the gods, when they had just suffered
a notable defeat in the recitation of the Apology of Aristides: the
two accounts taken together use up almost every word in the Acta,
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with which the author of the Romance was perfectly familiar. This,
then, is our first instance of the employment of the Ca’4erine story in
Barilaam and Joasaph. The parallelisms will be more conspicu-
ous if we now set down the Greek texts, and underline where corre-
spondence is particularly close.
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EVTPETIOUEVA, WS €KATTE 1) XELP EVTOPEL Kal 1) wpos Tov Baoihéa

eVvoia eixye. MdhoTa 8¢ adrovs Hpéfile mpds Puhoripiav adrds,

4 ~ ’ hd ’ \ > 4 \ 4
Tavpovs karalicar pépwv 6L TheioTovs Kai evpeyéles, kal ovTw

4 € \ / é 3 ~ ’ L4 ~
wdvdnuov éopriy TeNéoas, mdvras épihoTipeiTo ddpos GoroL Te TS

~ e \ ~ ] \ v \ \ /4
Bov)\'r)s‘ noav kal Tov év Télel, kal oool TEPL TO TTPATIWTIKOV,

” ~ ? ~ N3 s
000L TE TOV EVTEAQY KAl ATNUWY.
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(B. et J., p. 265, col. 1136.) ’Evfer 7o kai ypappdrev

~ ~ ’ ~ ~ 4 ;)
Baoikdy wavrayod Siameporrnrdrwy Tov ouveNdetv mavras év

T pvoapd mwovyylper adTdv, M v ovppéovra Ta Wiy,
4 4 \ e \ ’ rd ’ 3 ’ ’
wpdBard e kal Bdas kal Sudpopa yévy {bwv dydpeva. Tdvrov

’ 4 3 \ € \ \ ~ 93 ~
Tolvur ovweky\vliTwy, avaortas 6 PBacihels pera 7oV ATaTedYos

Bevda mpds TOv vadv éydpel, Tavpovs xatablioar Pépwv éxatov

¥ \ ~ ’ \ 3 ré \ 3 ’ > ~ € ’
eicogt kot [@a moMa. Kati éréhovw Ty émdparor adrdv éoptijv,
] ~ \ \ Ié € \ ~ ~ b ’ ’ ~
ws wepyetofar pév ™y wohw Vwd Ths 7oV aNdywr [bov dwvis,

1) 0¢ 76v Buaidv kvioay kai adrév polvvesfar Tov dépa.

Our next example shall be taken from the address of Catherine to
the Emperor, which we suppose to be part of an incorporated Apology
for the Christian Faith. We drew attention above to the passage,
supposed from Hecateeus (or his follower Euhemerus), in which an
allusion was made to Serug as the first to introduce the Hellenic gods
and sacrifices. As Serug is the ancestor of Nahor in the book of
Genesis, and Nahor is the name given to the false monk in Bar/zam
and _Joasaph who recites the Apology of Aristides, it is natural to
enquire whether there are any traces of Serug in Barleam and
Joasaph, as well as in the Acta: and we shall find that the text of
Catherine has been again bodily transferred to the Romance. The
parallel passages are as follows :—

(Acta Catherine, chap. 4.) Kai dA\hos 8¢ codos wap’ Duiv
TANw TOV ioTopiay ypafavTey TOv Sepovy éxecivov édnoe mpaTOY

76 700 ‘ENAyuiopod éfevpetv. Tods yap év Tols wdlai xpovois 9]

) ’ A ’ » N [y ) ~ » ’ e \

avdplas ) Pihias, eite Twds érépas dperi)s, €pyov pviipns aiov kal
~ 3 rd k4 ~ ’ \ 7 ~

omovdijs émdeifanévovs avdpiaoe Myerar kal orTijlais Tyujoat.

e 8\ \ ~ \ ~ ’ b] ’ 14 \n @
Ot 0€ pera TavTa TNV TOV TPOYOVWY AYVONTAVTES YVOUNY, KAL OTL

’ ~
pviipms évexa pbvov adrols, ws émaiverdy T mpaypa wewoLnKoTaS,

3 7/ \ 3 4 > ~ \ ’ b.d I 3
€riunoav, kai dvdpiudvras adrols kai oTilas dvéoTnoav, s

afavdrois Oeots Tots Opotomaléow dvfpomois kal ¢haprols

2, ’ 4 3 ~ \ \ \ ’
wpocerédnaar kai fualas adrols kal Tipas kal mwavyyvpes

émevorjaavro.
(B. et [, p- 297, col. 1168.) Karapyas uév yap 6 Zepovy

3 0~ € ’ N~ 3 ’ 3 ~ \ \ ) ~
EKELVOS LOTOPNTAL TA TWYV a.'ya)\p.a.fwv €§€‘UPGLV. TO'US Yyap €v ToLS

wdhar xpdvois 1) dvdpelas 7 Pikias, 1) Twos érépas dvSpayalbias,




368 THE JOHN RYLANDS LIBRARY

épyov pvipms déwov émdefapévovs dvlpiaat Aéyerar kai orilais
ripfoat. O 3¢ pera Tavra ™)v TOY WPoySvwy OaYyVORoavrTES
yréuny, kal 6ti pvijuns €veka udvov Tols émailverdy Ti. wovjoaTw
dvdpidvras kai omijlas dvéoTyoav, KaTe pMLKPOY TAAVGUEVOL T
70V dpyikdrov Saipovos évepyeia, ds dbavdrois feols Tols Opoto-
mabféo kai Ppfaprots avbpdmois mwpoaerédnoav, kai fuaias avrois
kal omovdas émevorjoavro.

Here the dependence of Barlaam and Joasaph upon Catherine
is complete. As we have shown, it is one of the Euhemerist passages,
and Catherine is the Euhemerizer. But let us see how the passage is
introduced in B. and /. We are told that such of the poets as had
somewhat escaped from the prevalent madness, had said truthfully
enough that the so-called gods were men, and that it was in error that
men called them gods, on account of their having ruled over countries
and cities, or done some trifling service to men ; but this is the passage
from Diodore, which precedes in the Acfa,; Diodore has disappeared
in the quotation, but, as we have shown, he was rightly referred to in
the Acta. Here are the passages for comparison :—

(Acta Catherine, chap. 4.) ‘loroper 8¢ kal idias adrovs
dvopdrov éoynkévar mpooyoplas kai Twwy dpfar Ywpdy TE Kal
mohewv ©  dyvola 8¢ mhavnbévras ¢noi Tovs dvfpdmovs BOeods

) \ ’,
avTovs Kaléoad.
(B. et /., p. 297, col. 1168.) Elmov . . . 67 ol Aeydpevor
feol dvBpwmor foav, kal Sia 76 Twas wév adTdv dpar ywpdy TE
\ / \ ¥ k] Y \ \ ’ ~
kal wé\ewv, Twas 8¢ dAho T oVdauwdv kara Tov Blov monaal,
/. \ k] ’ A 3 \ Vs
whavnlévras Tovs davbpdmovs Peods avrovs kakéoar.

Another very interesting case of repeated matter in the two legends
occurs in the parallel scenes where, on the one hand, Catherine con-
futes and converts the fifty rhetoricians and their spokesman, and on
the other hand, Nahor refutes, unwillingly at first, the principal pagan
orator and his companions. In the former case we are told that an
immense crowd gathered to hear the debate and note the sequel.
The chief of the court orators begins in an insolent and hectoring
manner to address Catherine ; ¢ Are you, says he, ‘the woman who
so shamelessly and impudently insults the gods? Are you not aware
that the greatest of our poets give them their divine honours, and who
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are you to have the audacity to wag your tongue against them 2° All
of this is repeated almost verbatim et literatim when the leader of

the rhetoricians in B. and ]. challenges Nahor to state his case. We
may compare :—

(Acta Catherine, chap. 9.) Eis 1év pnrépwr, 6 7év odv adr@
wdvrov Swadopdraros, elmev: . . . ouveikkero 8¢ kal wAnfos

¥y 2 2 ~ 93 ~ 3 ’ hd ~ e ’
aepoou €LS 960-1/ TOV Aywros €7TL8PGF.OVT€9, WOTE y.a.ﬁew OWOTEPOV

pEpos TV vikGoav dmoloerat.
(B. et J., p. 238, col. 1105.) ZvweNdévrov 8¢ dmelpwy Nady
etls Oéav 7ob dydvos dore pabeiv omdrepov pépos v vikny

k] Id Id ~ \ k3 ~ [ ’ e ~ A 3 ~
QATOLTETAL XE'}’EL T Na.xwp €S TWY PNTOPWY, O TWY OCVYV AVUTQW

’ ’
wdvrov Swadopdraros.

(Acta Catherine, chap. 9.)

2D €l, pyoiv, 1) AvaloyrTes ovTe Kkal irapds
3 \ \ € ~ 3 rd

eis Tovs feovs Nuav éévBpilovoa ;

(B. et /., ut supra.)
2V €l 6 dvaioyivTws ovtws kal irapuds

els Tovs feovs nudv éfvBpilwr Baphaap ;

(Acta Catherine, chap. 9.) Tav peydlov momrdv, ¢noi
deovs tmlovs éxelvovs dvopaldvrwv, wds alry yhdooar kar

3> N\ ~ N k4 4 \ ~ ~
avTovs Kiels, kai ohws amofpacivecfar Ta TolavTa TOARAS ;

(B. et [, ut supra.) Tov peydlwy, ¢noi, kal Javpaciov
avdpdv kal waoav copias émoTiuny éfcvpnrdrwy Beods vyYmhovs

\ kd ’ 3 Id 3 ’ ~ b ] \ ~
Kal aﬂavamvs €EKELYOVS OVO,U.G.COVT&)V .+ o TTWS AVTOS 'y)\wO'O'a,v

k4 > \ ~ \ o k] e \ ~ ~
kar avToUs Kuvels kal oAws arobpaciveatal 7a TowadTa TONMAS ;

The observation of the dependence of Barlaam and joasaplat
upon the Actz removes some difficulties in the interpretation of the
former. For example, when Theudas the magician has been finally
crushed by the arguments of the young prince, we are told that he
was thunderstruck and unable to speak. When at length he recovered
his speech and confessed his defeat, the populace who stood by shouted
out, ‘ Great is the God of the Christians.” Unfortunately, for the in-
telligent reader, the interview was a private one ; no one was present
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except the king, the young prince, and Theudas. It was a careless
transference of two passages in the Ac¢/z ; chap. 13 :

TovTols KaTamhayévra TOV priTopa kal avTiv émoyedévra Ty
y\oTTaY,
and chap. 19: dore kal kpdlew Twas Tédv wapesrdrwr émwi TG
wapadsée Tovrw fedpart, Méyas 6 feds 7OV xpLoTiavav,
with which cf. B. e /. (p. 299, col. 1169.) ola Bpovris fxw
katamhayels, dpwvig auveiyero,
(p. 300, col. 1171.) Méyas odv 76 Svri 6 Tdv xpLoTiavdy Beds.

We might easily extend the argument of the foregoing pages, but
enough has been said to establish the connection between the Ac?s of
Catherine and the story of Barlaam and Joasapk. St. John of
Damascus had the A4cfa among the sources for his novel, and it is
well within the bounds of possibility that he is the author of both
works, so similar in their conception and so full of parallel situations.
Catherine has acquired chronological dignity ; she cannot be later than
the eighth century as a literary phenomenon. We have added one
more source to the crowd of writers from whom Barlaam and Joasaph
is plagiarised : but this brings us to our next point, viz., the sources of
Catherine herself, for it is clear that she is as much the *picker up of
learning’s crumbs ” as John of Damascus himself.

Our third direction of research is indicated by the observation that
there is common matter between the Passion of St. Catherine and
the Chronograply of John Malala.

We have already had occasion to observe that John Malala has
the same reference as Catherine to Serug as the author of Greek beliefs
(regarding the gods). And we shall find on examining the passage
carefully that he supplements it by a reference to Diodore, very nearly
as Catherine does.  This is very curious, and suggests that Malala and
Catherine have been drawing from a common source. Here is the
passage from Malala for comparison with the Acts of Catherine.

(fokn Malala, ., 53.) ’Ev 8¢ tois dvwrépw mpoyeypapuévors
[xpdvois] ék Tis duhijs Tob 'ladéd [l. Z1f] éyerrrifln 6 Sepovy,
6oris émjpéaro mpdros Tov ENAnmiopod Odyparos Sua Tis
eldwlohatpias, kabfws EdoéBios 6 Mappilov ouvveypdfaro, Sid
T8 ToUs mdhai yevouévovs mokeuiaTds, TNyeudvas, 1) mwpdfavrds
7L dvdpetov, ) dperis é&v 76 Blw Tob pMpoveveafar elvar afiov,
pd\ioTa ToUs woujoavras Oud duvdueds Twos pvoTipa, ws
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dvras avTdy wpowdTopas dvdpiact oTn\Gv éripnoav, kal TdvTes
a5 edepyéras els fedv wpoaexivovy, kal édvoialov airovs Tipdvres,
S1i dyaBov evpykdres, 1) dia Téxrns 1) Sua kriopatos 7 Sia codlas
# 8 dA\\ns olas dfjmore dperi)s é\ddvras, ovoTwas dmefévaav,
kafas ‘Pryyvos 6 coddraros cvveypajaro Tov dmofewlévrwy
ovéuara. O 8¢ pera tadra dvfpwmor dyvoodvres THv THY
wpoydvwy yvdumy, ot. ds wpomdropas kai dyafdv émwonras
éripmyoar pjuns kel povys xdpw, ws feovs émovpaviovs éripwy
kai éfvoialov adrols, ody ws yevouévovs avlpdmovs Bvnrovs kai
opowomabels, mwepli &v év Tals ovyypadats avrov Aéyer xal 6
Awdwpos 6 gopdraros Tavra, ot dvfpwmor yeydvagw ol feo,
ovaTwas oi dvfpwmor, @s vouilovres &' ebepyeoiav dfavdrovs
wpoayydpevor © Twas 8¢ kal dvopdrwr wpoonyopias éoynkévar
kai kKpatrjoavTas ywpas. Tovro 8¢ émoiovw oi dvfpwmor dyvoia
mAyolévres.

There can be no doubt as to an underlying connection between
Malala and Catherine; they both quote Serug (ie. ultimately
Hecateeus) and Diodore (who is again Hecateeus), and their quota-
tions are closely coincident as regards the language employed.'

Let us look a little further into Malala's C4»onography for coin-
cdences with Catherine -—*

The Acta Catkerine relate how a debate was arranged between
the saint and the orators and rhetoricians of the Court. They begin
the debate by quoting from Homer and Orpheus, and Catherine re-
taliates, and quotes Orphic verses on her own account. At first sight
this seems to militate against our theory of an involved Christian
Apology ; when, however, we turn to Malala we find the same
matter treated in consecutive form, without the intrusion of the con-
tentious orator on the other side, and the Orphic verses are given
again as in Catherine. We give the parallels; it will be seen at a
glance that Malala is not quoting directly from Catherine, but from
some common source which Catherine has broken up and abbreviated.

! For the dependence upon Hecateeus we may compare the passage in
Ps. Aristeas (another follower of Hecateeus) where it is said: (c. 135)
*they make effigies of stone and wood, and assert that they are images of
those who discovered something useful for their life, and these they worship,
although their senselessness is obvious ™ : (tr. S?. Jokn Thackeray, p. 31).

? These coincidences were first pointed out by Bidez in the Byzantin-
ische Zeitschrift, vol, xi. (1902).
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Jokn Malala, 1. iv. p. 72 ff. Acta Catherine.
év adrd 8¢ ypdve Hv 'Opdevs
0 ®pak, o Avpikods 'OBpvaaios,
o gopwraros ral mweptBinTos émevra 8¢ kal 6 wepiBremtos Opdels
woujtns* Baris éEéfero eoryoviav | év T avTod Beoyovia
xal kéopov ktiow kai avlpdmrov
TAaaToVpyiay, elpnrs év TH
apx# Tod cuvtdypaTos adTod &TL
éx Tiis ibias adTol évbvuioews
ovx éEéferd Ti woTe wepl Oeod
%) Tiis Koopov kTicews, dAN
elmev 81 alrnoapévov Sia oUTw TwS eU)apLaTOY TG ATEANWYL
idlas avTol edyfis pabelv
wapa Tov PoiBov Tiravos
‘H\iov v Beoyoviav kai T
ToU KéTpOV KTioW Kal Tis
émoinaer adTiv*
éudéperar yap év TH adTod
éxBéaes Sua moumTIKGY

aTixwy oiTws *
Then follow the Orphic verses, which must be restored to their
poetical form :—

@ dvaf, AnTols vié, éxatiBole @ ava, AnTads vié, éxaTnBole
~ 4 ~ -~
DoifBe kpaTaié, | mavdepxes, DoiBe, kpaTaié, mavdeprés, QynToiot
0 - Ay 4 3 /’ A i) ’ ) / ) 4
vijTota kai afavdaToiaiy dvdoowy || kal dfavatoiow dvagowy, 'Héle
"HéMie ypvaealow depopcve XPUTERLITLY AELPOLLEVE TTEQUYETTLY.

wrepvyeaaw, | Swdexdrny Oy
Tivde wapa geio Ekdvov oudiy, |
oelo papévov, aé¢ & alrov,
éxrjBo\e, udptupa Beinv. |
These verses, to which we shall return presently, are said by
Malala to be derived by him from Timotheus the Chronographer ;
and the intention of their quotation is said by Timothy to be the
demonstration that the world was made by the Trinity. Accordingly
Malala says :—
Tavra 8¢ mavra éféfero 6 copdraros Tiusleos ypovoypddos, Néywy
Tov adrov *Opdéa mpd TooovTwy Xpbvwy elmévra Tpidda Gpoov-

aov Snpovpynoar Ta wdyra.
Now notice that Catherine follows the same line of quotation as
Malala does ; for a little lower down Malala is quoting Orpheus
again : and so does Catherine.



A NEW CHRISTIAN APOLOGY 373

Malala, ut sap: p. 75. Acta Catherine.
mepl 8¢ Tov Talawmdpov yévovs
76V avfpwmov 6 adros *Oppeds 0 povaikos 8¢ wdlw 'Opeds
éEéfeTo mounTikds oTiyOUS TOANYY Up@v TGV adTovs (sc. Tovs
mwoANoUs Qv pépos eloly Geods) oceBouévwv kal odros
odToL * dvotav kal mapamAnEiav kata-
®Oijpés Te olwvoi Te Bpotdv T YwdoKer, Kai pdlaTa év 7
a\tipia Gora | dxbea vyijs, BiBrp mwepi Te adrdv, ds Edrs,
eidwra TeTvyuéva, ui) Sid TV Oedv Tis yovis Kai THs
pndév | eldores, olre Karolo ToD k6o pov cuvéypayre kTiTEWS,
mpocepxouévoLo vofioa | olTw TS Kai wepl Tis VueTépas
¢ppdduoves, obte moioy pal’ pataiétnTos xal Tis duabias
amooTpérar kaxoTyTos | obre vroonuivas, oiTe Kaxkols
ayalob wapéovros émioTpédras mpocepyouévots vojjoat, oUTe
rkal elpac | Bpies, dANQ pdTyv wois (I. wéds) pdra wpoTpéyrac
adarjuoves, dwpovonTor, | xaxoTnToS EYoUaiy.
éumecpor.

A comparison of the two passages, Malala-Timotheus and
Catherine shows that the latter has broken up a long Orphic quota-
tion, dropping part of the verses, and putting the opening sentences
into the mouth of her rhetorical antagonist, with a different meaning
from what they had in the Orphic writer.

Now for another surprise. When we proceed to rectify the
verses which we have been transcribing, and to put them into a correct
classical dress, we call to our aid the great Bentley, whose letter to
Mill (an amazing, and occasionally amusing, piece of erudition) is
printed at the end of the Bonn edition of Malala; Bentley restores.
the verses of Malala as follows :—

*Q dva, Ayrovs vi’, éxarijBole Poife kpaTalié,
Havdeprés, Grmroiot kail dfavdroiow dvdoowy,
"Hélie, xpvoéaiow dewpdpeve nrepvyeaow,
Awdexarny 87 Tiivde mapal aéo Exhvov dudriv,
Seb papévov, aé 8¢y adrdv, ékrjBole, paprvpa Beiny
* * * » » * * »* *
O7pes T olwvol e Bpordv T aiTipia pila,
*Axbfea yiis eldwla Tervypéva, pndapd undév
Eiddres, oUte kaxolo mpoaepyOpévoLo vorioat
PpdSpoves, ovr’ dmollev pa\’ dmooTpéfar kakdryros,
07" dyabod mapedvros émaTpéfar Te kai €épfay
*I8pies, dANG pdrny addnpoves, ampovdyro..
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When the verses had been restored to their pristine elegance,
Bentley goes on to say that the oracles found in Malala’s Chr»ono-
graphy (and, we may add, in the Acts of S. Catherine) are capable
of elucidation from an Oxford MS., containing xpnopol kat feoloyia
‘ENMjvov ¢duhogddwr. The title betrays the intention ; they are
oracles which can be read in a Christian sense.

Now comes the surprise : the twelfth and thirteenth of these
oracles are those which Catherine refers respectively to the Sibyl and
Apollo ; only in the book of oracles, the Sibyl is replaced by Plato,
the actual title being 700 adrod (sc. Mhdrwros) mepl Xpiarod and
Xpnopds 700 'AméA\hwros Soflels év Aehdots mept Xpiorod.

The sequence of the Oracles in the Acta suggests that either
Catherine, or the source from which she has transcribed, had access to
a collection of Sibylline predictions ; it does not, however, appear why
the name of Plato should have become attached to one of the sup-
posed oracles.

We are now in a position to move forward in two directions,
First we can assist our great Aristarchus to put the verses straight.
Second, since we have shown that Malala has access to some of the
same sources as Catherine, we can detect some further coincidences
between the two writers. Third, we can use the Oxford collection of
oracles to suggest to us that the passage of Plato, which preceded
Oracle 12 (which is headed 70D adr0? wepi Xpiorod) may have stood
in Catherine’s text.

First, with regard to Bentley. He edits as follows from the M S. :—

(No. 11.) TINdrwvos.
by 3 \ ¢ \ 4 3 ~ H I'e 4 \

Teverds oddels ikavds yvduns idetv alofnripiov - ¢ious yap
povov feod s airiov 70U mavtds yvuvny Yuxnr OSvvauévou
(L. Svvauéry) ideiv.

Els yap aitios 7o mavtds, ets kal €€ adrov aAX’ olos (1. dA\\os)
< ? ’ ? [ k3 L] 3 ’ .1.8 hY ¢ \
0 €is, Kai mwoTe oUTOS O €is OUK €v XpOvw, alOos yap O €ls Kai
ovvaidios.

(No. 12.) Tob adrod mwepi Xpiarod.

'OYé moré Tis éml Ty wolvoxedy (corr. mohvoxidy) Tadryy
éxd ~ . \ 8/ Ix 4 E /’ > /’

oe. ynv' kal Slya opdlparos cdapf yewjoerai, dkapdrols
fedryros Spos dmdrwy wabdv Moe ¢plopdv, kai Tévrew Pfdvos
yevigerar €€ dmioTov haot kai wpds VYos kpepaclioerar os
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Oavaror karadixes (l. favdre kardSikos) mvra wpdaas (I mpdéas
sive 8pdoras) meloeras [corr. mpdws].

(No. 13.) Xpnopds Tod "Amé\Awvos Sofeis év Aehdois mepl
Xprorov.

Els pe Bidlerar odpdviov ¢bs, kal 6 wabov feds

» \ 3 ’ ¥ 3 I d ¥ \

éotw, Kkai ob fedms emabev admi, audw yap

Bpordowpos kai dBporos 7407 kai drip,

wavra ¢épwy Tapa TaTpds Exwy Te TS PNTPOS amarTa,

warpos pev Exywr [dwy dike, pyrpds 8¢ Bvyrns oravpoy
7 4 3 Ié \ e N ’ ~ \

Tddov UBpw dvuijrov kal vrd BAeddpwy mote yeva Ta,

darpva feppa 6 wévre xihiddas €k wévre TUpHY Kopéoas
\ \ rd ¥ ¥ \ L4 > N\ Id 3

70 yap Oéhev aBporos akker. XpioTos 6 éuos Peds éoTw

& &\ Tavvalels Odver - bs éx Tadis els moAGY GAkwy

Miris modis haec perturbata sunt; magnam tamen partem in
versus suos nullo negotio redigi possunt in hunc modum :—

eis pe Bralerar odpaviov ¢pis . . . .
Nt \ ’ 3 \ > ’ /’ 3 ’
kai 6 wafwv Geds éor, kal ob fedrys walbev airr).
4 \ ’ d cQy ¥ > .7
dudw yap Bporooduos épv 18’ dBporos adrds,
. . Oeds 18¢ kail dvip -
’ /’ \ e » ~ N\ hd
TAVTO d)epwv mapd warpds, Exwy Tis pyTpds dravra,
éx warpog pév exwy Cwnv d\ket
,w/rrpos 3¢ anrns aTavpoY, 'raqSov, v,3pw, avin.
100 Kkai &wd Bhepdpwy moré yevaro Sdxpva Pepud.

Perhaps we can finish the passage with the aid of the Sibylline
books : (cf. Sib. 1. 358 ; wvii. 275) :—

3 ¥ hd I'd \ D 4 3 Id
Ek & dprwv dpa mévre kal ixfios eivaliowo

’ rd \ \ re e ¥
xthiadas kopéoas, 1O yap Oé\ev dBporos dhker *
Xpiords éuos Oeds éorw, 65 8 &5 EVNov éeraviolny,
¢ ’ 3 \ ~ > ’ s , )
os favey, éx 8¢ Tadis dvalioas, els mohov dpro.

Now let us see if we can find any further proofs of the consan-
guinity of the traditions of Malala and the Acta Catherine. In
Catherine’s first appeal to the Emperor, she invokes the testimony of
Plutarch to support her Euhemerist views. Her language is as
follows :—
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Tovrois 8¢ kal 6 copos vudy IIhovrapyos 6

\ ) ’ /’ 3 L
Xatpwvevs émpeuderat, mAdvmy dyaludrov
adTovs mapeigdyew Aéywv, ols xp1) metadival
kai o€, Baoihev.

Where did Catherine get this about Plutarch and his views with
regard to idol worship ? We turn to Malala, Bk, ii. p. 56, and find
as follows :—

Odarwas peuddperos 6 Xepoviioos (I Xarpoveds)
I\ovrapyos . . . @ws wAdvyy dyahpdTwy TWwes
elodyovaw* adTds 8¢, Pnoi, Tods kar’ odpavov
dwoTipas feomorely €dofe, TOv Hhiov kal T
gekrivy wapelodywy, as 1) Tov Alyvariov feokoyia
€xe.

The passage is a little clearer in Malala’s follower Cedrenus :—

Ols 7oL péuderar 6 Xepporjoios IThodrapyos,
&s TAdyny dyalpdrwy TWOY €lodyovot TOUS KaT
ovpavdr Pworiipas feomwoiovpevor, TV fhiov Kai
™Y oehjvyy os ) 7ov Alyvrrior Oeoyovia mepiéxe -
adTovs ydp, NeyeL KTE,
Malala ends his allusion to Plutarch by the observation that Por-
phyrius in his Philosophical Chronography has praised Plutarch :—

7ov 8¢ I\ovrapyov 7ov Xeporijoiov Iopdipios

év 77 PhoagdPw alrov ypovoypadia édoface.
From which it is easy to infer that Malala is not quoting Plutarch at
first hand, but that he has picked up the reference to Plutarch out of
some earlier chronographer. Catherine depends, ultimately, on the
same authority.

We can now exhibit the relation between Catherine and her
authorities in a tabular form (see opposite page).

It can hardly escape the notice of the reader that, in tracing even
imperfectly, the sources of the Acts of St. Catherine’s Martyrdom,
we have incidentally detected the origin of her name. This has long
been a perplexity to the faithful. One school regarded it as a diminu-
tive form of xafapds, the Greek word for * pure’ ; another, to retain
the vocalic prefix which the saint bears in the Greek tradition, made
her to be derived from Hecate. Our investigation suggests that it is
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Acta Catharipee, B. and J. Malala : Chron. Omél::etithe

Emperor’s Banquet | c. II. p. 19.
and sacrifice. | c. XXIX. p.265.

Diodore (from
Hecateeus). | c. XXXIL. p. 297. | Bk. ii. p. 54.

. Serug (i.e.
Hecateeus). | . XXXIL p. 297. | Bk. i. p. 53.

Plutarch. Bk. ii. p. 54.

(Insolence of

Orator). | c. XXIV. p. 238.

. Orpheus, Hymn to
Apollo. Bk.iv. p. 72 f.

c. 10. Orpheus, Theo-

gonia (from

o
NS INN o 3¢ N O S X

Hecateeus). Bk iv. p. 75.
c. 10. Sophocles (from
Hecateeus). Bk. 1. p. 40.
c. 1. Sibyl. Oracle 12.
(as Plato).
c. 11. Apollo. Oracle 13.

c. 12. (Summary of the|c. Il p. 15, and c.
Christian faith). | XXIV. p. 10.

. 13. Collapse of Orator. | c. XXXILI. p. 299.

. 19. (Cry of people). |c. XXXIL. p. 300.

g}

[g]

an artificial creation from Hecateeus, the favourite author in the 4 cZa.
This does not surprise us when we know that she is herself a literary
ficion. We had something like it in the story of Barlaam and
Joasaph ; here the central scene 1s the one where the fictitious Barlaam
comes to curse and remains to bless ; the story-teller lets the cat out
of the bag, when he compares Nahor to the namesake of his (gua
Balaam or, as we call him, Barlaam) in the book of Numbers. There
is nothing surprising in this artificial creation of names. For example,
given Serug, in the history of Hecateeus, as a primitive idolator, it was
easy to borrow Nahor from the same source. Catherine, then, is a
fictitious name, because her story is a romance. We may now draw
the following practical conclusions :—

The author of Barlaam and Joasaph has imitated and repeated
matter in the Acta Catherinee, with which Acts he is well acquainted,

and of which he is probably the author.
25
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John Malala has used a common authority with the Acta
Catherinee : this is either a Christian 4pology or some authority
(chronographical or otherwise) used by a Christian Apologist ; but
Malala does not use the Acss directly.

Both the Acta Catherine and Malala have access to a collection
of oracles (more or less fictitious and made in the interests of Christian
propaganda). No less than five of the sixteen Oxford Oracles are in
the text of Malala.

It is not quite clear whether this collection has influenced the mis-
sing Christian 4pology.

Was this Apology that of Quadratus ?

Against this there are certain objections which present themselves :
(1) the Apology quotes Plutarch ; now Plutarch died about A.D. 120.
It is not impossible that he should be referred to, say, in A.D. 125 :
but it has an air of improbability : (ii) while the use of Sibylline and
Ps.-Sibylline matter, oracles, etc., is easily established for the second
century in the Christian defences of the Faith, it remains to be proved
whether such obvious fictions as occur in the Acts of Catherine were
current at the beginning of the century : (jii) there is no trace of the
solitary quotation which Eusebius preserves for us from Quadratus,
about the miracles of our Lord, and the survival of some of those who
were healed till the time of the writer. It must be admitted, however,
that this was not a suitable passage for Catherine to employ, and it is
not suggested that the whole of the Ap0/gy has been recovered. So
far, then, as the enquiry has gone, the authorship of Quadratus has
not been established. It looks, as far as the argument has gone, like
some later Apology of the second century.

What shall we now say with regard to St. Catherine, and the
Acts of hey Martyrdom ?  We have shown that these Acts are a
companion volume to the story of Bariaam and Joasaph, which
was once canonical as well as edifying (the MSS. call it ioropia
a,bvxw(f)e)\ﬁs) but is now removed from the Calendars of the Western
Church, however it may linger in the East) If Barieam and Joasaph
are now recognised as capable of classification with Rodinson Crusoe
(for this also 1s ioTopia Yuywdelrs), are we not bound to put the
Martyrdom of St. Catherine on the same shelf with them, and under

! The Syrian Churches never accepted it, but it passed from the Greek
into the Armenian and Georgian.
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a similar classification ? When the Acts of the Martyrdom are re-
moved from the category of historical works into that of fiction, what
will become of Catherine herself ?  Will it not be said that the em-
phasis must now be laid on the bones and not on the book ? We
have, in fact, shown that the book, in so far as it creates or transmits
a tradition, knows nothing of the bones. It tells us that Catherine
prayed that her body might not be found, and that the Lord answered
her prayer. So if the bones are there, and we have seen them our-
selves, 1t 1s a case which to the author of the A/ must come under
the formula that

* Those prayers are most answered that seem most denied !’
When Charles Hardwick of St. Catherine’s College, Cambridge, under-
took in 1849 to investigate the evidence for the existence of the patron
saint of the College, he was able to sum up the evidence as follows : *

“It is possible that further notices of St. Catherine may yet be dis-
covered, enabling us to speak more positively as to her origin, or at
least tending to abate the suspicions, which our present stock of informa-
tion is calculated to excite.”

To this very judicious remark there can be no exception, so long
as we bear in mind that the AcZa are not any longer to be quoted as
history, and that the name of Ecaterina must not any longer be
attached to the bones in the Convent reliquary, except on the hypo-
thesis that it was  another lady of the same name.’

The value of the Passion of St. Catherine does not consist in
its historical references but in the documents which the writer of the
legends has incorporated. In this respect their value is greatly in-
creased by our investigation.  Criticism which began by regarding the
Catherine documents with grave suspicion, as may be seen from the
early Bollandist writers, such as Papebroch, and the early ecclesiastical
historians, such as Tillemont, will end by disintegrating the documents
and separating the good metal from the worthless strata in which it 1s
embedded. The good metal is the lost Christian Apology, as in the
case of Barlaam and Joasapl, though I scarcely like to regard as
base metal such a beautiful work of art as the Barlaam romance, which
has supreme value whether the leading characters in it ever existed
or not.

Y An Historical Inquiry touching St. Catherine of Alexandria, Camb.
Antigr. Soc., 1849.
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Let us see, then, whether we can get arough idea of the document
which the Catherine story employs. The opening sentences, as I
suppose, are not yet identified ; we begin with a row of stars, and then
plunge into the Euhemerist argument as follows :—

* * * “* * * * * * * * *

Your Majesty should have recognised from your own Greek
literature (olxofev) the fallaciousness of your sacrificial ceremonies,
performed to images of mere men, as if they were gods, and you
should have cast away from you the folly and shame of Greek
religion. A perverse spirit has bewitched you and made you blind to
obvious truth, In any case you should have been persuaded by one
of your own wise men, [ mean Diodore, to recognise the real origin of
your gods, and not, with absolute unreason, to prefer the indecency of
regarding as gods the images of men who came to a wretched end of
life. For does he not say that the gods were men, and were called
immortal for certain benefits which they had conferred ? And he
records, too, that they were addressed by personal names, and that
they had rule over countries and cities. Deceived by their own ignor-
ance, he says, men came to call them divine, and to invest them with
the credentials of immortality.

Then there is another of your wise Greek historians who tells us that
one Serug was the inventor of the Greek worship.  For it is said that,
in early times, when men had exhibited any deed of courage or of
friendship or virtue (what you will) they honoured them with statues
and monuments. Men, however, of later generations, who had for-
gotten the intentions of their ancestors, who had only assigned these
honours on the ground of the performance of commendable actions, for
which they had erected the aforesaid statues and monuments, now
assigned these to men corruptible and of like passions with themselves
as to immortal gods, and devised for them sacrifice and solemn
assembly.

And your wise Plutarch (of Cheronea), heaps blame on these men,
and says that it was they who brought in the error of image worship,
and divinised the luminaries of the heaven. Your majesty, too,
should have been influenced by these writers, not foreigners, but men
of your own household. Be persuaded by them, and acknowledge
the one true God, who bestowed on thee this royal rule, yea! and
life itself. He it is who at the last became Man for our sakes, and
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elected for Himself the death of the Cross, that he might raise us up
from the death of disobedience.

(Let us come in the next place to the testimony which the poets
give to the one God who created all things and is over all) First of
all there is Orpheus the musician, who set forth in his poetry a theo-
gony, a story of creation and of the making of man. (Did he not
teach, as we Christians do, that there was one God, and that there
was /Ether and Chaos?) In his verses addressed to Apollo he
claims to be inspired by the God, who sees all things, and he ex-
pounds the vanity of the human estate in the following lines : —

Far-shining Pheebus, Leto’s son and lord,
All-seeing Light, o’er gods and men supreme,
Thou solar ray, uplift on golden wings,

Now for the twelfth time do I hear Thy call,
Receive Thy message whispered in my ear,
And take Thee for a witness to my lyre.

OFf beasts and birds, of sinful tribes of men

I make my song, men that afflict the earth,
Mere ghosts that have no knowledge to avert
Approaching ill, nor skilled when good is near,
But ever roving with an idle heart,
Unknowing, unforeseeing and unblest.

(And what Orpheus says of an all-seeing God of Light is confirmed
by some verses of Sophocles to the following effect) :

(The verses from the supposed Sophocles, quoted to establish the
Christian doctrine of Monarchy, as they call it, present no difficulty as
regards antiquity. We have shown that they came from Hecataeus ;
but apart from the third century, B.C., to which this identification
assigns them, their Christian attestation is so widespread that it would
be difficult to find an earlier patch of Greek poetry in the Christian
propaganda.

The case is more difficult with the supposed extracts from the
Stbyl and the Oracle of Apollo. They require a separate treatment
in an appendix. The Si6y/ is a Christian Sibyl, and the supposed
Oracle also contains some verses from a similar source. When
Catherine has finished her quotations, she resumes her confession of
faith as follows) :

Co-infinite Lord is He with His Father, co-eternal, the beginning
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and root and fount of all blessings ; He brought all created things into
existence, He adorns and rules and sustains them, with His own
hand He fashioned our race, and marked out for us the pathway of
salvation. When He saw that we were tripped up by transgression,
and had cast from us obedience, the main point of salvation, though
He was of the very nature of the Father, He became for our sake a
man like myself, holding converse with man, going up and down in
the earth to instruct, to admonish, to teach, and to do and undertake
everything on our behalf. Further, He accepted death on behalf of
His ungrateful servants, and that death was one of utter dishonour.
He was spit upon and beaten, the Creator enduring the lot of the
convict. All these things happened for us men, that the prior con-
demnation might be reversed, and the tyranny of sin abolished, and
the gates of heaven, which we had closed against ourselves, might once
more be opened to us. Nor did He stay with this, but He rose
again on the third day, and ascended to the heaven from whence
He had come, bestowing on us the unspeakable gift of the Holy
Spirit, and sent forth His disciples to proclaim the *Spirit's’
commandments. . . .

By these thou shouldest have been persuaded, and come to
recognise in Him the true God, and to be associated with Him who
says ‘ Come unto me, ye that labour and are heavy-laden, and 1 will
refresh you." But if these words thou dost not hear, there are those
which are spoken by your own gods and poets ; surely thou hast heard
the words of Plato the wise, and the music of Orpheus whose lyre, so
they say, could move inanimate things ; to thee speaks also the noble
and pure Apollo ; expressly and against their will these confess Him
to be God, and somewhat of truth has been exhibited by them ; so
that all excuse has been taken from the godless if they turned out
to be fools, with eyes that did not see, and ears that did not under-
stand.

At this point our Apologist ends. Occasionally it seems as if the
martyrologist has expanded the words of the Apologist ; but the
treatment of the theme that Jesus Christ is the True God is not very
different from that in the Apology of Awristides. here also we have
an involved Confession of Faith, which ends, as in Aristides, with the
Mission of the Apostles to bring the whole world to Christ. The re-
ference to the re-opening of the gates of heaven, which has a familiar
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parallel in the 72 Dewm, is not unlike the advice which Aristides
gives to the Emperor, to pray that the ‘ gates of light may be opened’

to him,
This concluding appeal of Catherine has been worked over in

Barlaam and Joasapk, in the passage where Joasaph expounds his
new faith to his irate and unbelieving father, as the following extract

will show :—

(B. et [, p. 210, col. 1077.) OV v prjpare wapixbn 76 wov
éic pn) SvTov . . . kal Tob Hperépov yévovs Snuiovpyds, avfpwmos
éyévero 8. mpas kai émi yis é\fav éx Tlapfévov ayias Tols
avfpdmors ovvavaoTpépero, kal Vmép Nudv 76V dyvoudvwr oi-

kerov 6 Aecmérns Odvarov karedéfaro, kal Odvarov Tov Sua

oravpod, orws Al Tis amaprias 7 Tvpavvis, Smws 1) wpoTépa
’ 3 ~ @ 3 ~ 4 €~ ¢ 3 ~ ’
katadixy avaipedy, omrws dvorydat wdAw Nuv ai odpavod wUlat.

Cf. also B. ez /. (pp. 14, 15, col. 873).

Further consideration of the sources of the A ¢z may be deferred :
among the questions that will come up for solution, we shall have not
only the problem of the date and origin of the Sibylline verses that
are quoted, but the more important issue as to whether Catherine’s
Apology has not influenced the treatise of Theophilus to Autolycus,
in the latter part of the second century ; but, for a first statement, the
foregoing pages may suffice.



